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a Quem te Deus effe 
Sujit, & humana, qua parte, locatus cs in. re. 


Pers. Sat; 


Learn. what the Gods made Thee, and what Relation 


Thou beareft to the reft of Mankind. 





* TUESDAY,: JULY 8. -1735.. 





HERE is not a properer or 


® Mind, than a conftant Exertion 
aa of itsFaculties. To fay, becaufe 
it is impofible we fhould com- 
prehend the whole Order of Na- 
ture, we fhould therefore not 
endeavour to underftand any Part 


of it, is abfurd. I am fo much ofa contrary Opi- 





_ pion, that I, think it isithe,indifpenfible Duty of 


every Reafoning Creature, to cultivate and improve 
that Reafon@@e which he has to its urmoft Stretch. 
Without purfuing Enquiries we have not, Talents 
for, there is enough ‘within our Compa/s to employ. 
us, were the natural Term of our Years’ increafed 
double or treble, nay fifty times, what it is. ; 

By Order af. Nature, I do not. mean the Ae- 
chanifin of the Univer/e, but the Principle of Defigns 
Inteltizence,and Beauty, that runs thro’ the Whole of 
Things. ‘This is what .every reafoning Creature 
ought to convince himfelf.of, in Exclution of 
Chance, abfolute Neceffty, Impotence, or Bad ze/s, 
in the Origin of Things. As to the Study of. the 
Mechanifm of the Univerfe, that, if he has Leifure, 
he may apply to, wher he has fatisfied himfelf in 
that nobler Study, whofe Object is the MoRAL 
Cuaracrer. oF Derry.: As [. have nor as yet 
prompted my Readers in their Principles and Notions, 
tho’ perhaps they may. want it,as much as:-in their 
Paffions and Follies, .I fhall, at. different times, du- 
ring the,Summer Seafon, devote fome few ,Papers'to 
this Purpofe, referving. myfelf, againft Winter, for 
publick Occurrences, as my Coufin Mr. Brajh adviled 
Me. .. , saab 
In the Time of Socrates, there were Sets of pub- 
lick Teachers that ufed to go from City to City; 
and were followed by the nobleft Youths’ of the 
Age... They were called Sophijis:. Their Marner 
Was, not to inflrwét. their Difciples, but.to, teach them 
10 difpute, and gain the Victory, in point of Argu- 
iment: They likewife ufed to recommend the Study 
af the Sciences in a high Degree, but made light of 
the Moral one. Socrates, who thought. the Foun- 
tain ef all Goodnefs, Virtue and Religion, , was, the 

nowledge of Moral Truth, was their perpetual 
Oppofer, and made it one of his chief Occupations, 
(0 feek them out in their publick Schools, to. dil- 
pate with them,-in-order to prevent the Youths that 
tyequented them, from deriving Knowledge from a 
bad Spring, well knowing, that a Mind improperly 
infirufed, or that builds on a‘ falfe loundation, 


it: Srvalle 


; 


‘nobler Employment tor a human 


ee 


rows. dangerous to the State, as well as to private 
ife, and can neither be teally wife, nor good. 

Tue Tafte that reigns in the little Knowledge left 
in the prefent Times, refembles, very.much} that, 
Which governed in the Days of Socrates. . In com- 
mon Difputations, ‘when, People of Reflection meet 
together, we generally find, the Subject turns, upon 
abftracted Speculations, Phyfical. and Metaphyfical 
Difcoveries, Properties of Matter and: Spirit, Con- 
Jjectures about: the Creation, — wapinerrtrs g 8 the 
World, and Things of this Nature, or elfe the Know- : 
ledge is confined toa Study ofthe Sciences, in Ex- 
clufion of the Moral one. Inftead of tracing Virtue, 
Goodnefs, Religion, and’ Happinels, to their Foun- 
tdin-Head, we fit. down contented, and reduce them 
to political Beings, dependent on the Laws of .So- : 
cieties, and our Relations to each other in our pre- 
fent State. We. néver enquire if theré is fuch a 
Thing as zatwral Virtue, independent, of any Law” 
whatfoever and, of courfe, are but POLITICALLY 






Laws, which determine Virtue and Vice, are for . 
the Conduct of the Bulk of Mankind, .who have 
neither Capacity nor Time fox the. Study of Virtue. 
Let thefe be virtuous thro’; the Obfervance of the 


Laws that are made to direct their Footfteps:—Let 


the ingenuous: Mind, who has;Capacity, and Time 
to ftudy, apply himfelf to Kzowledge, and. learn - 
Virtue. ) ay! bes 

THERE is no one Thing that helps to make Frees 
thinkers fo much, as, the Notion that Virtue is no- 
thing but the Conformity of our Actions to the 
written Laws.,. ‘The Inference drawn, by them, from 
thence, is, that, if there was no Law there would 
be no Virtue ;,and as Laws differ in different Coun- 
tries, what is Virtue in one Place, is Vice in ano- 
ther; and of confequence, neither Virtue nor Vice 
are real ‘Things. 

I fhall therefore, fome Papets hence, demon- 
ftrate, that Virtue is eternal, unvariable, and inde- 
pendent of any Law whatfoever, neither confined to 
Time nor Place, but always binding to the human 
Mind. But, firft, I fhall beitow two or three. 
Papers to the Exclufion of Chance, as haviag any 
Share primarily (or fecondarily, otherwife tha as a 
Word made to exprefs an Occurrence in human Af- 
fairs) in the Adminiftration of the Univerfe. I 
think this neceffary, becaufe, where Chance governs 
there can be no Room for Virtue. At prefent, i 
fhall clofe this Paper with a Dialogue I read and 
tranflated when I was at School, tho’ I do not re- 


member 
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tneiiber From what Bock I took it; fot which Rea 
fon I -will not give it 4s a genuine Compofition of . 

ef that great pher- be Syady, 
of the Moral Sciewcée &0 any. caer cont that a a 
the only Batis to erect Virtue on. 


. 
DFALOGUE between Socrates and Eunous. 


a | HEAR Ennous, that you are wifer than ' 


Other Men: What is if that you know ? 
Communicate it, tliat I may become as wile as 


ou. 
’ Ex. Do you think that Wifdom is fo eafily at- 
‘aed > [a 


to learn from you, and not to inftruct. 
Ew. You pafs for the moft knowing Man of 
Athens. Re BFE See, 
Soc. Many People i? for what they are not. . 
Es. But the Oracle has pronounced you the 
wifeft of Men. 
Soc... Mos Men. pretend to know- more than they: 
really know: If the Oracle has pronounced me. 


wifer than other Men, it is, becaufé- I do not pre- — 


ténd to know more than I really know. 

Eu. Ricut, Socrates, Antipbon pretends to un- 
derftand Sculpture better than Phidias; Bwphues 
Tragedy. better than Euripides ; and Philemon Faint~ 
fe on than Apelles, 

Soc. Does Antiphon practice Sculpture ? 


Eu. No. up Tiesaiv® CaN 
‘Soc. Does Euphues write Tragedy? (2 |< i) 
Ey. NEITHER. — Ye S| a J 
Sos. Dogs: Philemon. paim ? ees 


Ex. Nor that I know of... 

Sac. Wty then, fay you, that 4ntipbon. pretends to 
urderftand Sculpture ‘than: Phidias ? ee 
"Tragedy better: than. Ewripides:? or Philemon Paitk- 
aT age toy. whee they fy 

Eu, | judge fo. t p 

Soc. Te Antigua underftood: Sculpture better 


‘than. Phidias, would he not practife- it? 


- Ru. Most certainly. 

Soc, Iw: Euphaes: underitood: Tragedy better than. 

ipides, would he: not write ?: - 

Bu. WarHouT Doubzx. 

Soc. 1¥ Philemon underftood Painting better than 
Apelles, would We not paint? , 

‘En, | believe: fo. | 

Soe; Warrcr:fiiould « wife: Man give: moft. Credit 
to? Whar a Man fays, os what he does ? 

- Ex; What he does. 

: Soc, Wiy themdo you believe what Armtipbon, Ex- 

; and: Philemon fay; rather than what thcy do! 
Fes fay that they underftand, but their Behaviour 
fhews that they do: not. 

. Bu: ¥ fay that: they:pretend to. underftand, not. 
that’ they dounder ; and this F am fire of, 

Soc. ¥ou allow. me, that their Behaviour fhews 
that: they do not: pretend to. underftand;, how then 
are you fure-of it? “They fay, that you are a Flcarer 
of Protageras the Sophift; what is it that he 
teaches ? : pial 

Eu. He teaches Geometry, Arithmetick, Aftro- 
nomy; the natural Science; Moquefce, or the Art of 
Perfuation. 

Soi. Dors he-not teach, youto refpect the Gods > 
To-live fociable wit your Pellow-Citizens ? To 
make. no’ Account: of Fhings: that are fuperflueus > 
Does he not teach pou'to be virtuous? Fo govern 

r Paffions > And to bear- with thofe of other 
2 


——— 





Ey. No. | 
. JHA AO To what Enid dees hig lagruction tend > 
publith i mn to nee, much “Ew. To make his Difciplgs Mafters of the Sci- 


- he teaches theta, aud to be able to difpute abou 
m. 
Soc. Dos he not tell them the Ufe each § 


is of ? 

Ex. Yes, furely. 

Soc. Wat does he fay of them ? 
Ex. Socrates cannot be ignorant of their Uf 


‘Soc, PerHaps [may not; but Pmay be ignorant 


of the Ufe he puts them to, 


Ex, THEN you think he puts,them to.awror) 
‘Soc. Ir I think fo, which is more ra ig 


. : : 8 that are Mafter of Eloquence, or the Art of 
Sgc.. Say- rather what it is that you;think. Icome. 


erfuafion, fhould convince me of the contrary. 
_ Eu. Burr perhaps you will not be Derlizaded 


; Sac. Ls Conviction an Act of the Will? Or, Is 


iv thie Confequence of ‘the, Judgenvert Which: the Un. 


_ derftanding makes of a Thing:: 


Ev. Ir is the Confequence of the Jud 

which the Underftanding makes of a Thin) — 
See. IF it be fo, and- that I will not-be cop. 

vinced, either you: are not Mafter of the Art of 

erfuafion, or the Thing you would perfuade me of 
is not convictory, or my Underftanding is not ca 
pable of your Argument. If you are not Matter of 
the Artof Perfitafion, to what: Purpofé do. you: hear 
Protagoras? Or, ‘if the Thing you: would Derfiiade. 
‘me of, be not convictory, will Eloquence ever make 
it fo? Or, if my Underftanding be-not capable of 
— Argument, of what Ufe is your Eloquence) 
But, tell me, Have you a Houfe and Garden ? 
_ Ew. Yes. : 

Soc. Do you underftand how: it is buile ? How 
the Stone is cemented’? What is the Nature of the 
Stone? And of the Thing-that cements it ? 

_ Ew. Wuar is the Knowledge of that to me? If 
the Houfe is buile fit for my Ufe, and "conveniext, 
andthe Gardert {upplies me with Herbs and Fruits in 
their proper Senfon, I care not for the reff. 

. Sée. And tae you would dive into the Secrets of 
Nature, and under{tand thofe Things that coment 
that together. You fet no Bounds to your Curio. 
fity in thefe Things; and in thofe that render Mn 
fit, and convenient to each other, you hove no Cu- 
riofity at all. ‘The Science of Morality tha: infru‘s 
us how to beliave to the Gods, and each other, chit 
renders Mankind convenient and fit for Society, vou 
know nothing of. You can account for: Thunder 
and Lightening, Srorms, and all the Diforders of the 
Air, and are a Stranger, O Exnous !’ to thofe that 
ariié from Paffion in your own Mind. You are 
like the Man that travels into diftant Countries, and 
knows nothing of his own. When you are Mafer 
of yourfelf and your own Nature, ftudy that of the 
Untverle; but even then amufe not yourfelf in Con- 
templations that ave above you: Vithin you have 
enough to employ youefel without feeking where 
withal from without. Remember what is: wrote it 
the Temple at Delphos, KNow Fuyseir. In what 
other Temple will you find the Sciences of Geome- 
try, Arithmetic, ec. recommended preferable to 
this? Befides, in- ftudymeg this Science, O Ewnous! 
you learn the different Relations you have to the 
different Parts of the Univerfe, and by knowing that, 
become acquainted with the Nature of the Univerle 
itfelf. You begin where you fhould end, and end 
whiere you fliould begin. Follow, O Ewnous!* the 
otlier Sciences, when you: Haye made yourfelf Mz 
fter of the firft of all S iences, Mora TRUTH: 
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Seinted for TF. Cor rr at the. Globe in Pater-nzoffer Row : Where Letters to he AUTHOR at 
et ’ akem ix. And where the former Turhheels mee hed, 
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